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5. VALUATING THE HUMAN. 
ENVIRONMENT RELATIONS 
THROUGH RELIGIOUS-MORAL 
CONCEPTS 


As a religion that guides people in all areas of life, Islam, unlike 
the secular approach, does not distinguish between religious affairs 
and worldly affairs. However, secularism's emphasis on the "here" 
and "now" paves the way for individuals to ignore and violate the 
rights of future generations. 


As a result of a secular perspective, seeing life as a struggle for 
survival is one of the main deviations in our age. Western thinkers 
who defended the "social contract" in political philosophy envisioned 
a "state of nature" in which individuals lived alone and there was no 
law, religion and morality, before the establishment of a society. 
While Thomas Hobbes has said that "man is the wolf of other man", 
many other thinkers have said that everyone has the right to every- 
thing, in these circumstances. According to Thomas Hobbes, in the 
state of nature, everyone is always at war against everyone else. He 
expresses the basic law of nature as that everyone has the right to eve- 
rything, even to the body of another. This is where his fundamental 
error arises. According to Hobbes, from this basic law of nature, 
which compels men to work for achieving peace, follows the follow- 
ing second law: If a man wants peace and self-preservation, he must 
give up this right to everything and he should be content with having 
as much freedom towards others as he wants freedom for others to 
have towards himself. 


Behavior that is natural, or to be more precise, belonging to wild- 
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life, is behavior that is not evaluated through moral concepts. The fact 
that a cheetah hunts and eats a newborn gazelle, an elephant peels off 
the bark of trees, and that some plants do not allow other plant spe- 
cies to live in the place where themselves are live, cannot be charac- 
terized by moral judgments such as good and evil. These are per- 
tained to wildlife and can only be analyzed descriptively. Drawing 
normative conclusions from nature or wildlife can sometimes lead to 
important mistakes. Herein lies Darwin's terrible mistake: Even be- 
fore his theory was confirmed, he has began to assert that the affairs 
occurred in wildlife must be also occurred in human/society life. 
Thus, his theory transcended the boundaries of biology and became 
historical fiction. He and his followers started to write the illustrated- 
drawn history of mankind based on the theory he put forward. As in 
Marxism, Anarchism, Freudism, Liberalism, and the theory of Social 
Ecology that is recently he tended to support theory through historical 
fiction. 


However, as we mentioned above, "what happens in the wild" 
and "what have to be happen in the life of human and society" are 
very different. Therefore, the history of nature and the history of hu- 
manity should be evaluated completely differently. 


In nature, things that people see as bad and painful (natural evil), 
is not evil absolutely and in essence itself (bi-zatih). Their evil is rela- 
tive and nothing more than the absence of goodness (non existential 
evil). When they serve the realization of the good, they become ex- 


83 Tn this respect, according to Muslim philosophers, evil is divided into two: 
Existential evil (al-sharr al-wujūdī) has a pozitive existence in reality and it is 
created by God. 

As contrary to it, non existential evil (al-sharr al-'adamt) has no existence cre- 
ated by God in external world, but it is conceptualised in mind, to refering to 
there is no goodness. For example, consider a pitcher that is half full of clean wa- 
ter. The fact that it is half full is an existential good. But the fact that the other 
half is not full is a nominal evil. It is not an evil that exists in reality but rather the 
absence of good. Here, the only thing that can be spoken of its existence is half a 
jug of clean water. 

To speak of non existential evil is not to speak of the absence of evil. For, as an 
abstraction, non existential (nominal) evil points to something that exists in the 
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istential (i.e. that has existence in reality) goodness. As for the evils 
(moral evils) that are the achievement of man, the only responsible 
for them is human . Because he is free, and this freedom a prerequi- 
site of that his behavior has an ethic value (bad or good). In addition, 
human beings have conscience, sense of responsibility and the poten- 
tial for goodness in their essence. 

Evolutionist scientists and thinkers, especially Darwin, said that 
one of the fundamental dynamics of evolution is the "struggle for 
survival". Then, they argued that as in wild nature, in the human soci- 
ety also the well-built and strong individuals should survive, the weak 
ones should die, and the society should continue from well-built indi- 
viduals as their progeny. They even opposed religion and traditional 
charities. This is because the philanthropy that religion encourages 
helps weak people to survive, which slows down human evolution. 
This is one of the points where religions and the secular-evolutionist 
approach differ. While the secular-evolutionist view envisages con- 
veying what is in wild nature to the society, Islam, distinguishes be- 
tween 

- "wild nature" and "society", 

- "natural life" and "human-civilized life". It directs people to the 
second of these, namely humanitarian, civilized and moral. Yester- 
day's secular-evolutionist thinking, today's "post-humanist" approach, 
recommends leaving people, especially African societies, to their 
desperation in the face of natural disasters (and results of exploitation 
to which they had been exposed). 


The fact that Islam does not distinguish between religious affairs 
and worldly affairs prevents people from evaluating their activities 
purely by their economic value or by their results occurred here and 
now (i.e. secular). 


Islam evaluates every realm of human life within the scope of 
five decrees (al-ahkam al-taklifiyyah, ) regarding the responsibility of 


mind and constitutes one of the answers - but not a general answer- to the prob- 
lem of evil. Conrary, speaking of the absence of evil does not constitute an an- 
swer to the problem of evil. 
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human towards Allah. No action of a person falls outside these five 
propositional provisions: obligatory (wajib), recommended (mandūb), 
permissible (mubah), disliked (makrth), and prohibited (haram). 
These five decrees provides to evaluate every behavior of oneself, in- 
cluding his relations with nature, in terms of religion and morality. A 
person must do what is obligatory (wajib) like to behavior to a living 
according to it's nature. He must abandon the unlawful (haram), like 
to harm. As for mubah (halal), he is free. 


The divine regulation established through these Islamic decrees 
is also the source of rights and responsibilities in human relations 
with the environment. So much so that the Almighty Allah is both a 
"party" and a "witness" in man's relations with his environment: 


“God is witness to everything."** 


"..[God is the Mighty, the Praiseworthy] to whom all 
control over the heavens and earth belongs: God is witness 
over all things."”” 

Allah is the third party in human relationships with the environ- 
ment, just as He is the third party who is next to two people talking 
secretly among themselves. He is "a party" to every case because He 
is the agent of the party whose right has been violated. He is "the wit- 
ness" because He knows a person's intentions; He hears their whisper 
or spoken words and sees all their actions. He is "the judge" because, 
He is the ultimate authority who will question the person about his in- 
tentions, words and actions and who decides on his case. When 
someone violates the rights of a fellow human being, they simultane- 
ously transgress the rights of God and when they harm people or 
animals directly or indirectly in their interactions with the environ- 
ment, they also violate the rights of God and His creation. In other 
words, it is God's law that surrounds human life. The fact that man 
has not been created in vain and not been left stray and rambling also 
points to this reality: 


84 A/al-Nisa, 33. 
85 85/al-Shūrā, 9. 
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"Does man think he will be left alone? "™® 

The origin of all human rights and responsibilities is the divine 
will. Man's responsibilities towards both his social and natural envi- 
ronment are included in the circle of "huqiqullah (i.e. the rights of 
Allah)" and are based on Allah's commands. When a person violates 
the rights of a servant of Allah, he also violates " huqūqullāh and 
“hudiidullah (i.e. the bounds/limits set by God)”.*” Likewise, when a 
person directly or indirectly harms people or animals in his relations 
with the environment, he violates "huqiqullah" and "hudtdullah". 
This means that the concepts of huqūqullāh and hudūdullāh encom- 
pass all areas of life and fundamentally change people's relations with 
the environment. 

In all religions, especially in Islam, morality also encompasses 
man's relations with nature. When we look at the hadith books,*® it is 
seen that Islamic decrees and morality do not exclude human-nature 
relations. In some hadiths, it is said that the Prophet (pbuh)? has un- 
derstood the language of animals and warned people about animals' 
pain and problems. Therefore, in order to reveal all aspects of Islamic 
moral values, it is necessary to examine them in four different catego- 
ries: 

- Human's relationship with God, 

- Human's relationship with himself, 

- Human's relationship with other people, 

- Human's relationship with nature. 


Therefore, Islam demands that people be in a certain discipline in 


36 75/al-Qiyame, 36. 

87 See and consider on the verses following: 

"...These are the bounds set by God: do not overstep them. It is those who over- 
step Gods bounds who are doing wrong. " (2/al-Baqarah, 229.) 

"... These are the limits set by God whoever oversteps Gods limits wrongs his 
own soul..." (al-Talaq, 65/1.) 

8 Hadith (2:5). The saying of The Prophet Muhammad (pbuh) and the narra- 
tive of his act or of his acceptance an act. 

* bpuh: Blessings and peace be upon him. 
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their efforts to achieve their physiological needs and in all kinds of 
relations with nature. He orders people to behave responsibly at all 
times, without making any distinction between religious and worldly 
affairs. Therefore, from the point of view of Islam, every act oriented 
to make the world more beautiful has a religious value, provided that 
the intention is good. Thus, one of hadists (Sayings) of the Last 
Prophet Muhammad (pbuh) is like below: 


“Even if the Resurrection were established upon one 
of you while he has in his hand a sapling, let him plant it.” 

This hadith reflects the view of that the life is a whole through- 
going from the world life and the hereafter. To define the world as the 
cultivation field to harvest in hereafter; Preparing for the hereafter but 
not neglecting the necessities of worldly life is an expression of this 
understanding. This understanding plays an important role in the 
shaping of people's view of nature and life and in the grounding of 
environmental morality. Because preparing for the hereafter is not 
with-drawal from the world. Therefore, a Muslim individual cannot 
neglect the world in its individual or social aspect while working for 
the hereafter. Because the distinction between religious affairs and 
worldly affairs has no place in Islamic thought. Building the world 
also means building the home of the hereafter. In order to built envi- 
ronment and make the world flourish, humans should use the knowl- 
edge provided by various sciences, especially ecology, "with a moral 
sensitivity”. 

In addition, the hadith mentioned above can be interpreted as the 
fact that planting trees in Islam has a religious value per se. Because 
at the time of the apocalypse i.e. Neither the inhabitants of the earth 
nor future generations can benefit from a tree planted the day of the 
apocalypse. In that case, according to the hadith, the benefit of this 
action to man will be completely in the Hereafter. In other words, an 
action done to beautify the world has a religious value (taqwa, merit, 
plousness) and its reward in the hereafter. In other words, it can be 
said that planting trees has a religious value in itself. 
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| 5.1. CONCEPTS OF WORSHIP AND CHARITY 


Islam does not only lead people to rituals and forms of worship 
such as prayer (salah), fasting (sawm), almsgiving (zakāt) and pil- 
grimage (hajj). Besides the forms of worship, it also dwells on good 
deeds (sālih amal). A remarkable area of good deed that we can call 
"behavior worthy of faith" is human-nature relations, that is, human's 
ecological behavior. As a matter of fact, the Prophet of Islam (pbuh) 
says: 


“There is none amongst the Muslims who plants a tree 
or sows seeds, and then a bird, or a person or an animal 
eats from it, but is regarded as a charitable gift for him. ig 


This hadith is a manifestation of the importance given not only to 
green lung in cities, but also to protecting the whole ecological bal- 
ance, ecological sensitivity and encouragement to create environ- 
mental awareness. It is understood from the hadith that the concept of 
charity in Islam also has an ecological dimension. Charity includes 
not only financial aid to the poor, but also working to be useful to 
other living beings on earth. As a matter of fact, the Prophet of Islam 
(pbuh) says: 

"There are seven deeds that will continue being re- 
corded for a person after his death: 

- He who conveyed knowledge, 

- He who caused a spring to flow, 

- He who dug a water well from which people drink, 

- He who planed tree, 

- He who built a mosque (masjid), 


°° Baihaqi, Sunen al-Baihaqi, II, 184. 
*! Bukhari, “Hars” 1, “Adab” 27; Muslim, “Musāqāt”, 7, 10, 12; Tirmidhī, “Ah- 
kām” 40. This translation was taken from https://sunnah.com/Bukhārî:2320 
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- He who gave a copy of the Holy Qur'an as inheri- 
tance, 
- He who left a child who seeks for forgiveness for him 
after his death.” 
According to this hadith, planting a tree is an "Ongoing charity 
(al-sadaqah al-jariyah)" that gains people rewards even after their 
death. 


5.2. ECOLOGICAL IMPLICATIONS OF THE CONCEPTS OF SIN AND 
MERIT 


Religion does not reject the basic moral concepts of "good" and 
"evil". On the contrary, it adds the concepts of "merit (good deed)" 
and "sin" to them. Merit (Sawab/Thawab, =|)" and "sin (khatiah 
diss; junah, cUs)" express "the responsibility of man in front of 
God" and "the otherworldly reward or punishment". Thus, a behavior 
what is useful and good becomes a subject of the responsibilities of 
the servant of God. The strengthening of moral values with theologi- 
cal values encourages the ecological approach more. 


| 5.3. ISLAM: PEACE AND HARMONY 


Allah has given an orderliness to the creatures in nature and set 
certain laws. It has given human beings a set of features (fitrah) that 
enables them to live in harmony with both the purpose of existence 
and the natural order . Chaos ensues when these are not complied. For 
this reason, it is necessary to avoid both dulling the innate character- 
istics of man and the extremes that will harm himself or his environ- 
ment. In other words, the natural characteristics of human beings 


2 Ahmad İbn Hanbal, Musnad, V, 415. 
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should be channeled in legitimate and humane directions. 

A person who moves away from his spiritual-civilized nature 
(fitrah) cannot live in harmony with nature. As long as man obeys the 
divine orders, he will be at peace with his own spiritual nature and 
with rhythms of the universe. Because the creative will that rules the 
field of creation is the same will (the will of Allah) that is religious 
lawmaker regarding the human voluntarily acts. Thus, The Qur'an 
states that everything in the universe surrenders to Allah: 


Then He turned to the sky, which was smoke. He said 
to it and the earth, Come into being, willingly or not, and 
they both said, We come willingly.” 


“Everyone in the heavens and earth submits to Him, 
willingly or unwillingly; they will all be returned to 
Him....” ” 

Accordingly, the universe is " alate , Muslim (i.e. surrendering 
[the person who surrenders to Allah sincerely and with all his/her be- 
ing/)". Because all beings in the universe, except human beings, 
naturally surrender to the divine will. Man, too, must surrender to 
God through his consciously and voluntary actions. Just as man ful- 
fills the divine orders in the field of creation with the involuntary 
movements of his physiology, he must also voluntarily fulfill the di- 
vine orders in the field of liability. Thus, he will be at peace with his 
human- spiritual nature (fitrah) and with the natural world and with 
the society. For this reason, living in accordance with the divine mes- 
sage is also an ecological lifestyle. Otherwise, human falls into an 
alienation. In state of this alienation, man's world of values and life- 
style are determined by the technologies they produce. The individual 
cannot go out of the consumption cycle, which has become a value in 
modern society, and tries to fulfillmation his identity with what he 
consumes. 


It should be noted here that there is a very close relationship be- 


3 41/al-Fussilat, 11. 


% % 3/Al-i imran, 83. 
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tween ecological order and social justice, between social peace and 
peace with nature. The absence of social justice and the conflicts that 
feeds of social injustice and feeds on it do great harm not only to 
people, but also to nature and the future of humanity. Therefore, it 
can be said that the same concept refers to natural balance and social 
justice in the Qur'an: 

The sun and the moon follow their calculated courses; 
the planets and the trees submit to His designs; He has 
raised up the sky. He has set the balance so that you may 
not exceed in the balance: weigh with justice and do not 
fall short in the balance.. ” 

In these verses where the concept of "Mizan (ùl 53)" is repeated 
three times, it would be that the concept of "Mizan" refers to the 
cosmic order and ecological balance, the laws of natural order that 
ensure this, as well as justice and measuring instrument. Today, most 
Muslim researchers say that the word "al-wazn" in these verses can 
be given the meaning of "natural harmony, ecological balance" in 
terms of its context. But the most striking thing is that while the cos- 
mic balance and order of beings are mentioned in the verses, it is or- 
dered to keep the measure (al-wazn) with justice and not to cheat in 
scale. This commandment states that balance is required in every- 
thing; It implies that is scientific cannot be isolated from that is the 
moral and that is the environmental problems from the social prob- 
lems. 

It has been mentioned that there are three types of Mizan: 

1) The first is the mind. Through it useful things and 
useless things, righteous deeds and bad behavior are 
known. 


2) Secondly, it is the scale, which is a measurement 
tool created for people to pay the other party's rights fully 
and to receive their own rights in full. 


5 Al-Rahman 55/5-9. 
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3) The third is the mLlzLIn that will be created in 
the hereafter in order to give full rewards and punish- 
ments for deeds.” 


On the Day of Judgment, in the scale of justice, all attitudes and 
behaviors of human towards his Lord, towards the integrity of own 
fitrah, towards his social environment, towards its natural environ- 
ment will be evaluated. In this world, human behavior that protects or 
harms the balance in nature will also be measured in the scale of jus- 
tice. 


Therefore, to the three meanings of Mizan mentioned above, in 
our opinion, it is necessary to add the meanings of "the order encoded 
into existence by Allah in creation and the laws that ensure the eco- 
logical balance". In fact, there are laws of balance in the universe that 
ensure the orderly course of all beings and occurrences. For example, 
today's "inflationary universe model" talks about two factors that 
keep the entire cosmos safe from collapse,” disintegration, and 
chaos: 

1. The expansion of the universe since the initial big 
bang. This law of gravitation prevents masses from col- 
lapsing into themselves. 


2. The law of gravity. This keeps the expansion in 
balance and prevents the masses from disintegrating and 
breaking apart. 

Expansion and gravity are like the invisible pillars that hold up 
the heavens, which are created in layers: 

"It is God who raised up the heavens with no visible 


supports and then established Himself on the throne; He 
has subjected the sun and the moon each to pursue its 


% al-Maturidt, Ta'wilat al-Qur'an, XIV, 257. 
97 "Collapse is the contraction of an astronomical object due to the influence of 
its own gravity, which tends to draw matter inward toward the centre of grav- 
ity."Gravitational Collapse, https://en.wikipedia.org/wiki/Gravitational_collapse 
2 [access date: 17 July 2022] 
w 
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course for an appointed time... ie 

Expansion and gravity form a balance that ensures the continua- 
tion of the cosmological order, almost like two pans on the scales. 
The "mizan" of nature is cosmic balance, the golden ratio in beings 
and the ecological cycle. The "mizan" of society is moral principles 
and law. In other words, the justice of the field of creation is "meas- 
ure and balance"; the measure and balance of the social sphere is 
"justice". 

From the point of view of Islam, peace is that is normal, essen- 
tial, substantive, humane and moral. War is abnormal status and 
breaking the peace is cruelty. War is legal as self-defense against at- 
tacks. However, it is not legitimate to harm civilians and nature in 
war. 


8 13/al-Ra'd, 3. 
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5.4. DIFFERENCE BETWEEN ABSOLUTE OWNERSHIP AND BEING A 
BAILEE 


In Islam, Allah is the soley and absolute owner of everything. 
This truth means that human private property is not absolute property, 
and the right of property is not limitless and aimless. Private property 
is the result of man's being "the caliph on earth" and consists of ap- 
propriation, using and making transactions within the framework 
permitted by Allah, the real and absolute owner of property. More 
clearly, the property is a trust given by God to human. In fact, not 
only the nature, but also human's mind, conscience and other abilities 
and various possibilities are entrusted to him by God. Human beings 
cannot use they for the purpose of harming the social and natural en- 
vironment. Besides, if the environment is damaged as a result of his 
actions, even unintentionally, he must compensate for this damage. 


Nature is not the absolute property of anyone but Allah. He is 
God's grace to all ages past, present and future. It has been presented 
not only to the present generation or to certain groups that wield 
power and technology, but to all humanity, including future genera- 
tions. Nature is the common heritage of humanity; environmental 
right is the right of both present and future generations. The expres- 
sion for you (eS )' in the verse "Jt was He who created all that is on 
the earth for you..." does not mean the generation of the time when 
the verse was revealed, but all genarations of humanity. As a matter 
of fact, The Prophet Muhammad (pbuh) has said: “Muslims are part- 
ners in three things: in water, pastures and fire” The hadith also 
gives the concept of the common heritage of humanity. Since Allah is 
the real and final owner of all the universe, humans are also in the po- 
sition of trustee and depositary. For this reason, the individual cannot 
see the earth as a property that he can dispose of as he wishes. Ac- 
cordingly, it cannot deprive people of the things that belong to all 


” 2/al-Baqarah, 29. 
Q 100 Abu Dāwūd, “Buyū” 62; ibn Mājah, “Ruhūn” 16. 
w 
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human beings, such as water, air, grassland, and energy resources in 
the universe. Therefore, being sensitive to the rights of Allah's ser- 
vants also requires being sensitive to the environment. 

One of the main features of the Islamic approach is that the earth 
was created not only for humans, but for all living things: 

“(He has laid out the earth for His [all] creatures.. _— 

Accordingly, people should protect the ecological order not only 
for humans but also for the sake of biodiversity in nature. Man's rela- 
tionship with nature should be in such a way that the biodiversity is 
not ignored and the factors of the ecosystem are not neglected. This 
style of behavior in line with moral values will be just and ecological 
as much as it is Islamic. 

Of course, man has the abilities to change his natural environ- 
ment, and it is normal for him to use the abilities given to him by Al- 
lah for this purpose. This is a consequence of man's becoming "caliph 
on earth". We cannot expect him to live like other beings not having 
moral responsibility. Moreover, the instincts of other beings in nature 
are not as destructive and extreme as the instincts of a human being 
that he do not control. Therefore, while man is working over the natu- 
ral environment, he should not only use his intelligence and strength, 
but also his mind, conscience and ability to love, which are the most 
important abilities given to him by Allah, and should shape his be- 
havior with value judgments such as good and bad. He should evalu- 
ate his actions not according to his selfish wishes and interests, but 
according to whether they serve the realization of the good and the 
beautiful. 


101 55/al-Rahman 10. 
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| 5.5. CONCEPTS OF JUSTICE AND CRUELTY 


In Islam, the concepts of justice and persecution emphasize the 
idea that humans should act in harmony with nature, especially by 
avoiding behaviors that go against the inherent characteristics of other 
creatures on Earth. 


The root of the concept of "all" (i.e. cruelty, persecution) has 
primarily two meanings: 

Firstly, it means the absence of light. In this sense, persecution 
denotes ignorance, polytheism, and transgression, which are opposite 
to the revelation, faith, and the light of Islam, as exemplified in the 
Quranic verse: "...Is darkness equal to the light?.."” 

The second meaning of the concept involves "placing something 
from its proper place to another place either by reduction or addition 


on it, or by altering its time and place." Ne 


In this sense, the concept of 
persecution also encompasses the improper use of natural entities 
contrary to their inherent characteristics and existential purposes. 

This analysis of the concept leads us to the following conclusion: 
It is an ethical principle in Islam to use every asset in a manner con- 
sistent with purpose of creation of it and to behavior to every livings 
in accordance with their nature and not to utilize nature in a way that 


contradicts its essential function and inherit characteristics. 


5.5.1. PRINCIPLE OF RESPECT FOR "RIGHTS OF GOD'S 
SERVANTS" 


Despite all the distinctive qualities and superiority of man, his re- 
lations with nature are not one-sided. On the contrary, the privileged 
place of man in the schema of beings necessitates him to be relig- 
iously and morally responsible. He is not stray and rambleing; on the 


102 13/Ra’d, 16. 
103 Tsfahani, al-Mufradat, 470-471; Kalabazi, al-Taarruf, 51. 
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contrary, he is responsible to Allah in his relations with nature as he 
is in his relations with other people. 


According to the Mu'tazilite theologian Qadi ‘Abd al-Jabbar, if 
one creature causes another to suffer, Allah will take the 'awd' ( 
aa, compensation) that the sufferer deserves from which causes to 
suffer and give it to the sufferer.” According to this, it is a higher 
priority and more certain truth that humans are held responsible for 
the damage they cause to non-human creatures. This view extends the 
concept of "the rights of God's servants" to man's relationship with 
other living things on earth. In the hadith, Allah's Messenger (bpuh) 
said to The Companions there: 


— Do you know who is poor? 
The Companions of the Holy Prophet said: 


— A poor man amongst us is one who has neither dir- 
ham with him nor wealth. He (the Holy Prophet) said: 


— The poor of my Umma would be he who would come 
on the Day of Resurrection with prayers and fasts and Zakat 
but (he would find himself bankrupt on that day as he would 
have exhausted his funds of virtues) since he hurled abuses 
upon others, brought calumny against others and unlawfully 
consumed the wealth of others and shed the blood of others 
and beat others, and his virtues would be credited to the ac- 
count of one (who suffered at his hand). And if his good 
deeds fall short to clear the account, then his sins would be 
entered in (his account) and he would be thrown in the Hell- 
Fire.” ” 


104 Qadi ‘Abd al-Jabbār ibn Ahmad al-Asadabadi, Sharh al-Usūl al-Khamsah, 
504-505. 

The understanding of Ta'wid (or awd) is more emphatic in respecting the rights 
of non-human beings in human-nature relations. However, Mu'tazila's wievs on 
this subject (that called sam'iyyat, and known through the devine message) also 
include speculative explanations that do not rely on the verses and hadiths. Be- 
sides, Mu'tezilah asserts that there are cetain obligatory for Allah in the field of 
action and judge (See Qadi ‘Abd al-Jabbar, Sharh al-Usil al-Khamsah, 504.). 

105 Müslim, “Birr”, 59, 60; Tirmidhi, “Qiyamah”, 2. The translation of the hadith 
is taken from https://sunnah.com/muslim:258 1 
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In another hadith, He (bpuh) said that a woman will be tor- 
mented in the afterlife because of a cat which she had imprisoned and 
had starved it to death.'° 


5.5.2. PRINCIPLE OF THE AVOIDING FROM TO HARM 


One of the universal principles laid down by Islam is "do no 
harm". As a matter of fact, The Prophet Muhammad (bpuh) has said: 
“There should be neither harming nor reciprocating harm.”'”’ That is 
to say, Muslim shouldn't harm to others intentionally or indirectly, 
and he shouldn't be harm from others. This principle includes respect- 
ing the right to life of not only people but also other inhabitants of the 
earth and maintaining order. 


5.5.3. PRINCIPLE OF AVOIDING FROM POLLUTING 


One of the conditions for maintaining the ecological order is to 


avoid polluting the environment. Environmental cleanliness has an 
important place in also the Islamic understanding of cleanliness. '”* 
Environmental cleanliness is also emphasized in the hadiths of 


the Prophet of Islam (bpuh). According to his hadiths the earth is a 


masjid; when there is no water, the soil is tahtr (clean and cleaner). na 


1% Bukhari, Bad' al-Khalg, 16. 

107 ibn Majah, al-Ahkam, 33 (Hadith number 2340). 

108 Tn Islam, both spiritual purity and material cleanliness are commanded. Mate- 
rial cleanliness is not only a necessity in itself but also a step and spiritually pre- 
paratory act for spiritual purity. For example, the Prophet of Islam (pbuh) said: 
“The key to Salat is the purification...” (Abū Dawid, “Taharah”, 31; Tirmidhi, 
“Tah arah”, 3.) 

“No Salat is accepted without Wudu' (purification)...” (Muslim, “Taharah”, 1; 
Tirmidht, “Taharah”, 1.) 

From these hadiths, we can conclude that material cleanliness is a step towards 
spiritual purity. 

10 See Muslim, "Masâjid", 4. 
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Therefore, we can reach the conclusion that the place to be prayed 
must be clean and it is necessary to pay attention to the cleanliness of 
the environment. 

Hz. Muhammad forbade people from polluting the stagnant wa- 
ters, waterways, busy roads, and the shade where people sit for rest 
and fresh air." According to a rumor, the Prophet of Islam stated 
that it is a is a sin for a person to cut a non-proprietary lote-tree, 
1 This means that 


destroying the environment and ecological system today is a sin (in 


where travelers and animals benefit from its shade. 


proportion to the magnitude of the damage. Because it causes serious 
dangers and damages to health and life of human and other souls. 


Another hadith of the Prophet (bpuh) encouraging to keep the 
environment clean is as follows: 

"While a man was on the way, he found a thorny 
branch of a tree there on the way and removed it. Allah 
wanted to reward him for that deed and forgave him.” 

According to a rumor by Abu Barza al-Aslami, he said, "Mes- 
senger of Allah, show me an action by which I will enter the Jannah!" 
The Prophet (bpuh) said, "Remove harmful things from people's 


1113 


path." ` This behavior, This behavior is described as "sadaqah (char- 


ity)" in the following: 


"..To remove a harmful thing from the way is also Sa- 


daqah."""4 


10 Bukhari, Wudi, 68; Muslim, Taharah, 95; Abu Dawad, Taharah, 14, 36; Tir- 
midht, Taharah, 51; Nesai, Taharah, 46. 

LI Abu Dawid, "Adab", 171. 

12 Bukhari, “Madhalim”, 28, “Jama'ah”, 32; Müslim, “Birr”, 128, “imarah”, 163; 
Tirmidhi, “Birr”, 38. 

13 Bukhari, Al-Adab Al-Mufrad (Good Conduct), 228. 

14 Bukhari, “Jihad”, 128, 
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5.5.4. CONCEPTS OF AL-IQTISAD (TEMPERANCE, 
MODERATION) AND AL-WASAT (MIDLLE WAY) 


Islam orders people to be far from extremism, moderation, bal- 
anced and in the middle path, starting from the field of belief, to their 
private life, social sphere and civilization scale. Truth is incompatible 
with exaggeration and extremist mindset. On the axis of a lifestyle 
based on reason, science and truth, there are the principles of modera- 
tion, balance and middle way instead of exorbitance and extremism. 
Also man's approach to nature should be like this both in terms of 
mentality and in terms of practice. For example, human beings should 
work both to raise their spirituality and morality and to reconstruct 
the world, and while doing this, they should adhere to the "middle 
way" principle. Otherwise, both the spirituality and lifestyle of people 
and the order in nature will be damaged. As a matter of fact, while 
man uses machines to conquer nature, the technologies he has pro- 
duced and used as a result of his alienation to his spiritual self have 
taken him under his captivity. As well as he could not conquer the na- 
ture, the artificial world he produced began to enslave him. 

In this process, the philosophy of life of modern man, who lost 
the meaning and existential purpose of life and whose personality be- 
came fragmented, became the motto of "produce more, consume 
more". People have shifted their primary goal away from developing 
their mind and ability to love. They have thrown themselves as tools 
within the machinery of the economy they've built. Man has no 
longer been striving for his own happiness or the growth of his soul, 


115 


but only for efficiency and success.” Now, the meaning of life, hu- 


15 Fromm, Erich, Psikanaliz ve Din [Psychoanalysis and Religion], translated to 
Turkish by Aydin Aritan, Aritan Yayinevi, 3rd printing, Istanbul, 1993, s. 132. 
The following observations of Eric Fromm are also quite remarkable: 

"Modern man is alienated from himself, from his fellow men, 
and from nature. He has been transformed into a commodity, experi- 
ences his life forces as an investment which must bring him the 
maximum profit obtainable under existing market conditions." Erich 
Fromm, The Art of Loving, (New York: Harper & Row, 1956), 86. 
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man and self-actualization has changed. Good life has begun to be de- 
fined as the life in which an individual attracts the most attention with 
his differences, has more, gets the most profit, and therefore gets the 
maximum share from consumption. From now on, "Modern consum- 
ers may identify themselves by the formula: J am = what I have and 
what I consume."''® 

People have come to learn their needs not by experiencing 
through life, but from suggestions, advertisements and showcases. A 
person's ignorance of the needs imposed on the society, and not hav- 
ing and not using technological products that are seen as a necessity 
is characterized as not being able to adapt to the society (an anti- 
social sign). For example, not having a television at home and not us- 
ing social media is seen as a negative quality. Eric Fromm describes 
this situation with the following lines: 

"Modern capitalism needs men who co-operate 
smoothly and in large numbers; who want to consume 
more and more; and whose tastes are standardized and 
can be easily influenced and anticipated."""” 


This understanding of life, which makes finding, marketing and 
selling new things its sole purpose, has rendered human life sterile 
and turned its values upside down. Because this purpose has made 
man an instrument of the market. 


However, the understanding of that all the world is a safety de- 


posit by God, means that human activities in Nature are based on re- 
sponsibility; It requires people to meet their needs without harming 


"people are motivated by mass suggestion, their aim is pro- 
ducing more and consuming more, as purposes in themselves. All ac- 
tivities are subordinated to economic goals, means have become 
ends..." Fromm, The Art of Loving, 132-133. 


"6 Erich Fromm, To Have Or To Be?, Continuum publications, London & New 
York, 2008, 23. 

17 Erich Fromm, The Art of Loving, (New York: Harper & Row, 1956), 85. 
(https://archive.org/stream/TheArtOfLoving/43799393-The-Art-of-Loving-Erich- 
Fromm_djvu.txt [access date: 22 June 2022] 
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nature and not to consume them without need. Because everything 
taken from nature has a price. 


From the point of view of Islam, people should use the beings 
around them that naturally fulfill the functions determined by Allah 
and glorify Allah, out of a need of people and in accordance with the 
purpose of their creation. On the contrary, it is cruelty and unrighte- 
ousness (al-zulm, alls) to misuse and waste them. As a matter of fact, 
the Qur'an refers to those who spend to show off and vilifies those 
who boast saying "J have consumed great wealth.".''® And Qur'an 
forbids wasting and extravagancing in their spending'’” while being 
stingy in giving the needy people their due (i.e. zakat that is obliga- 
tory charity) and it foresees the middle way between stinginess and 


120 
waste. 


In the studies on the causes of environmental problems, the lim- 
ited resources in nature and the excess of the human population are 
often mentioned as the primary problem of . It is emphasized that the 
rapid increase in the human population will make a series of envi- 
ronmental problems, especially famine, inextricable in the near fu- 
ture. However, countries with high population are not countries with 
high consumption. The party that is primarily responsible for the con- 
sumption of natural resources and polluting the environment is the 
countries with low population and slow population growth . The most 
concrete proof of this is the excessive increasing of consumption in 
countries whose populations remain the same or are declining. on the 
other hand, as detailed earlier, the claim of overpopulation often gives 
the courage to expose egocentric and anti-human ideas in the name of 
ecocentrism, biocentrism or nature-centrisim. The idea that famine, 
hunger, misery, diseases caused by malnutrition and the epidemic are 
from elements of the ecosystem are part of this disclosure. 


18 90/al-Balad, 6. 
49 6/al-An'am, 141. Also see 7/al-A'raf 31. 
12 95/Al-Furkan, 67. Also see 17/Al-Isra 29. 
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5.5.5. COMPASSION TO ALL LIVING BEINGS 


The leaven of the dough of life and creation is love. Almighty 
Allah is "al-Wadud". He surrounded the universe with his compas- 
sion and love; He gave it out of divine love to man, who is the eye's 
apple of all universe and core of the cosmos (zubdah al-A'lam). The 
divine love is discovered through life. In that case, human being 
should see this love and compassion in the diversity of living things 
in nature and in the network of ecological relations and he should also 
approach nature with love, compassion and care. 

In the eyes of the Prophet of Islam, the tree has a special place in 
bio-diversity. When the Prophet (bpuh) came to the Zuraib location 
while returning from the Dhu-Qarad Battle, members of the Banu 
Hārise tribe from the Ansar said: 

— O Messenger of Allah! This is the pasture of our camels, the 
pasture of our sheep, the place where our women will come out, that 
is, the grove. 

Thereupon, the Messenger of Allah (bpuh) said: 

— Whoever cuts down a tree, let him plant a seedling in ex- 
change for it. 

Upon this order, the Zuraib location was turned into a forest. |! 

The fact that the Prophet of Islam lived in a region where green 
areas and forests are scarce has also been influential in his giving im- 
portance to vegetation and trees as a human being. He particularly 
encouraged tree planting: 


There is none amongst the Muslims who plants a tree 
or sows seeds, and then a bird, or a person or an animal 
eats from it, but is regarded as a charitable gift for him.” 


Never does a Muslim plants a tree except that he has 


121 a)-Balazutt, Futih al-Buldan, thk. Abdullah Unais al-Tabba’, 'Umer Unais al- 
Tabba', Muassasah al-Maarif, Bairut, 1407/1987, I, 17. 
12 Bukhari, “Muzara'a” 1 (2320). 
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the reward of charity for him, for what is eaten out of that is 

charity; what is stolen out of that, what the beasts eat out of 

that, what the birds eat out of that is charity for him. (In 
short) none incurs a loss to him but it becomes a charity on 

his part” 

In this hadith, it is seen that while planting trees is directly en- 
couraged, kindness done to other living things is considered as charity 
and encouraged indirectly. The historical events that took place ex- 
plain this hadith much better. One of these events is "The Great Spar- 
row Campaign that was part of "The Four Pests Campaign". 

In 1955, Mao Zedong was in a rural farming village to plan for 
"The Great Leap Forward". When Mao spotted a sparrow pecking on 
rice, Mao called it a harmful bird to China’s agriculture and ordered 
the people to go forth and kill all the sparrows. Therefore, citizens 
were encouraged to make loud noise around trees so that sparrows 
cannot rest on the trees. People used pots, pans, and drums to make 
noise and scared the sparrows and resulted in them falling from the 
sky from exhaustion. Moreover, people torn birds' nests apart, broken 
eggs and killed fledglings. Chinese people killed millions of spar- 
rows until 1962. But, the removal of sparrows from the ecosystem led 
to unintended ecological consequences, and the void in the ecosys- 
tem's predator-prey balance. As a matter of fact, The National Acad- 
emy of Sciences reported that sparrows eat more insects than grain. 
Now, the sparrows, it seemed, didn't eat any grain seeds, but, they 
didn't eat insects also. Because there are no birds to keep them under 
control, populations of insects, particularly population of locusts 
boomed. Locusts, swarmed over the country, have began eat every- 
thing they could find and lead to food shortages. '* 

It was too late when the government realized the important role 
of sparrows in pest control and successful agricultural harvests. Eco- 
logical balance had been disordered. The government ended immedi- 


13 Muslim, “Musaqat”’, 7. 

124 Platt, John, "The Great Sparrow Campaign Was the Start of the Greatest Mass 
Starvation in History", www.treehugger.com/the-great-sparrow-campaign-was- 
the-start-of-the-greatest-mass-4864032 (July 30, 2019) 
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ately the campaign of killing sparrows. But, it had no contribution to 
prevent the Great Famine that had boomed." Chinese people ran out 
of things to eat, and millions of them starved. According to estimates 
that realized by scholars, when the famine ended, between 15 and 36 
million individuals had died due to starvation.” The Great Chinese 
Famine, despite causing the deaths of millions, still did not affect 


Mao and the people around him. '”” 


Comparing this event with some hadiths from 1443 years ago 
will clarify the ecological approach of Islam. In these hadiths, it is 
considered "charity (sadaqah)" that fruitworms and birds has eat from 
what a person has planted or growed, and it is emphasized that people 
earn otherworldly rewards from it. Abdullah bin Mas'ud, one of the 
scholar companions of the Prophet, narrates: 

We were with the Messenger of Allah (bpuh) in a jour- 
ney. Sometime when he drew apart. we saw a red bird 
which had two chicks with it. We caught them and the red 
mother bird came, beating the earth with its wings. In the 
meantime the Prophet (bpuh) returned and said, 

— Who has hurt the feelings of this bird by taking its 
chicks? Return them to her.” 


25 "The Four Pests Campaign: Objectives, Execution, Failure, And Conse- 
quences", www.worldatlas.com/articles/the-four-pests-campaign-objectives- 
execution-failure-and-consequences.html 

°6 Platt, John, "The Great Sparrow Campaign...", www. 

7 Let's also point out here that information about this event is tried to be cen- 
sored based on the newly released "right to be forgotten". But nature does not 
forget, history does not. 

°8 Riyad as-Salihin, hadith number: 1610. https://sunnah.com/search?q=bird ; 
https://www.islamicveg.org/hadith/ 

Another rumor is: 


The Prophet, may Allah bless him and grant him peace, stopped 
in a place and then someone took a bird's eggs and the bird began to 
beat its wings around the head of the Messenger of Allah, may Allah 
bless him and grant him peace. He asked, "Which of you has taken its 
eggs?" A man said, "Messenger of Allah, I have taken its eggs." The 
Messenger of Allah, may Allah bless him and grant him peace, said, 
"Return them out off mercy to the bird." Bukhari, Al-Adab Al-Mufrad, 
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In addition, the Qur'an puts the principle of "not hurting even an 
"12 While describing the event that The Prophet Solomon's 
(Peace be upon him) passage through a valley with a large army, he 


ant 


gives an indirect message that the principle of "no harming" covers 
all living things: 
And when they [Solomon -peace be upon him- and his 

army] came to the Valley of the Ants, one ant said: "Ants! 

Go into your homes, in case Solomon and his hosts unwit- 

tingly crush you. aag 

The expression "unwittingly" in the verse indicates that believers 
will not harm and injure even ants on purpose and advertently, even if 
they are in a large army and that they will approach (and should ap- 
proached) with compassion towards all living things, no matter how 
small. 


The basis of the ecological approach is to know plants and ani- 
mals as "living" and to be in a life-enhancing relationship with nature. 
Thus, The Prophet of Islam also has often stated that approaching 
animals with compassion is an important religious-moral virtue. He 
(bpuh) emphasized that there is a reward in hereafter for a good deed 


done for every living being. ™' 


He (bpuh) has encouraged people with 
concrete examples in this regard. According to a conveying by Abu 


Hurairah (May Allah be pleased with him): 


While a man was walking on his way he became ex- 
tremely thirsty. He found a well, he went down into it to 
drink water. Upon leaving it, he saw a dog which was pant- 
ing out of thirst. His tongue was lolling out and he was eat- 


382. 
12 There is an aphorism attributed to the great poet Fudhūlī: 

"Karıncayı bile incitmem deme! 'Bile'den incinir karınca; 

Söz söylemek irfan ister, anlamak insan" 

That is say: "Don't say, 'I wouldn't hurt even an ant!' Because, the word 'even' 
can be hurt an ant. Hence, speaking requires wisdom, insighting requires human- 
ity." 

130 27/al-Naml, 18. 
BI Bukhari, “Mezālim”, 23, “Adab”, 27; Müslim, “Salam”, 153; Abū Dawid, 
“Jihad”, 47. 
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ing moist earth from extreme thirst. The man thought to 
himself: 'This dog is extremely thirsty as I was.' So he de- 
scended into the well, filled up his leather sock with water, 
and holding it in his teeth, climbed up and quenched the 
thirst of the dog. Allah appreciated his action and forgave 
his sins. 

The Companions asked: 


Shall we be rewarded for showing kindness to the ani- 
mals also? 

He (bpuh) said: 

A reward is given in connection with every living crea- 
ture.” 
The Prophet of Islam forbade the believers from using anything 
with a soul as a target.” 

The moral attitude that developed based on the advice of Mu- 
hammad (bpuh) was exemplified by a Companion as follows: 


"When we alighted at a station (for stay), we did not 


pray until we unloaded the burdens of the camels. "'** 


The basis of the ecological approach is to know the living thing 
as beings that have soul and feelings. Thus, in a poem by the sufi poet 
Yunus Emre who is mentioned earlier, it is emphasized that ap- 
proaching all beings in nature with love and compassion is a duty to- 


03? Riyād al-Sālihīn, Numerous ways of doing Good [Bab baian kathrah turuq 
al-khair], 126, The translation of the hadith extracted from 
https://sunnah.com/riyadussalihin:126. 

133 a]-Nasai, "al-Dahaya", 41. 

134 Abu Dawiid, "al-Jihad", 48. 

Islam teaches that among the religious and moral responsibilities of individuals 
are the following: 

- Caring for the needs of the animals they benefit from, providing them with 
food, water, and shelter. 

- Using animals when necessary but not overburdening them, allowing them op- 
portunities for rest and meeting their needs for rest. 

- Taking care of the well-being of animals and seeking treatment for them when 
they are sick. 

- Treating animals in a manner that is in accordance with their nature, not to per- 
secute or not to cause them suffering. 
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wards Allah: 
“Who dosen't valuate to all creatures as equal, 


even if he is a scholar in society, he is rebellious to- 
wards God." '*° 


In Islam, environmental ethics exist as an extension of a moral 
framework that encompasses all of life and is based on the fundamen- 
tal rules regulating the relationships between individuals and their 
Creator. In other words, Islamic environmental ethic are a part of the 
same morality that establishes the obligatories of individuals towards 
their Creator, fellow individuals in their social environment, and their 
own selves. All of these obligations are rooted in faith and world- 
wiev. Therefore, Islamic environmental ethic isn't separated form the 
frame that includes a believer's faith, mindset, and the principles 
through which social affairs, and international affairs of a Muslim so- 
ciety's is regulated. From this perspective, individuals’ participation in 
environmental protection policies may be considered as an integral 
component of the Islamic ethic that regulate their relationships with 
the physical and social environment. As long as it has regulated its re- 
lations with the natural environment, social environment, and The 
Holy Creator within the same principles and values, an individual 
cannot remain indifferent to political ecology. A believer must to as- 
sess environmental policies by leveraging the data of political ecol- 
ogy and strive to create new policies instead of mere imitation. In 
summary, religion offers a comprehensive system of beliefs, values, 
and principles that fundamentally transform an individual's relation- 
ships with their environment, without isolating any aspect of their life 
from it. 


135 «Cümle yaradilmusa bir göz ile bakmayan 


Halka müderris ise hakîkatde âsidur." 


